JEWISH AND CHRISTIAN REDEMPTION AND SALVATION
Martin M. van Brauman
And now, thus says the Lord, your Creator, O Jacob; the One Who fashioned you, O Israel: Fear
not, for I have redeemed you; I have called [you] by name; you are Mine. Isaiah 43:1.

Judaism and Christianity share the beliefs of creation, revelation and redemption.
In Judaism, there is a doctrine of “grace,” a doctrine of repentance and of redemption
back into the Covenant of God. 1 The first tablets, the original Ten Commandments,
marked the initial revelation to Israel at Sinai and were a gift of grace and a declaration
of God’s covenant. The making of the golden calf paved the way for the concept of
repentance and return, the power of repentance and an everlasting covenant. The
event of the breaking of the first tablets ultimately led to the replacement by the second
tablets, which were greater than the first. One of the most important messages in the
entire Torah is that regardless of how one may fall, there is always the power of
repentance and the redemption of the relationship with God.
Christians think they need to pry Jews away from Judaism. However, both
Judaism and Christianity are religions of redemption and salvation, based upon faith in
God and acceptance of His Divine Gift of Grace. Resurrection is rooted in the belief
and practice of Judaism, which is shared with Christianity. 2 At creation in Genesis 2:7,
“The Lord God formed the man of dust from the ground, and He blew into his nostrils
the soul of life” and in Ezekiel 37:5 God breathes life into the dead bones of Israel near
the end of creation. 3 The Jewish people have faith in the resurrecting God of Ezekiel,
because they know of the creating God of Genesis. 4
The prophet Ezekiel speaks of God’s future restoration of Israel and he speaks of
redemption with God replacing their stony hearts with fleshy ones. 5
I will give you a new heart and put a new spirit within you; I will remove the heart of
stone from your flesh and give you a heart of flesh. I will put my Spirit within you, . . .
Ezekiel 36:24-27.
And I have loved you with an eternal love . . . Jeremiah 31:2.

Out of the Holocaust, a Remnant returns to God as prophesized in Isaiah. 6 As a
Jew today one must ask, why did a catastrophe that devoured six million of our people
not reach me and prevent me from even being born, a Remnant? 7 A miracle allowed
some of our family to survive in a catastrophe, which raged all over the world. 8 In
belonging to the Remnant, to those saved by the miracle, we must have God in our
heart so we can return to Him. 9
The martyr dies to give us, the Remnant, an atoned future, a new day, wonderful
like every morning in which God renews His creation. 10 Franz Rosenzweig considered
Jewish history as the history of the Remnant of Israel:
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From Israel to the Messiah, from the people that stood on Sinai to the day when the
Temple in Jerusalem ‘shall be called a house of prayer for all peoples,’ [Isaiah 56:7] a
concept can be traced that originated with the prophets and has been governing our
inner history ever since: the concept of the remnant. The remnant of Israel, of those who
remained faithful, of the true people within the people, guarantees at every moment that
there is a bridge between the two poles. Though in all other instances Jewish
consciousness may fluctuate wildly between the two poles of life established in the first
inner turning of the pagan man into man open to and resolved upon revelation, the pole
of the inner-most experience of divine love and that of a devoted activation of love in
holy living, the idea of the remnant represents both together: acceptance of the ‘yoke of
the commandments’ and acceptance of the ‘yoke of the kingdom of God.’ 11

The Holocaust may have driven the Jews to the eastern shores of the
Mediterranean, but only God has the power to keep them there. Neither the secular nor
the religious Jew would have found a home in Israel were it not for God’s purpose.
Abram dwelled in the land of Canaan, . . . the Lord said to Abram . . , “Raise now your
eyes look out from where you are: northward, southward, eastward and westward. For
all the land that you see, to you will I give it, and to your descendants forever. I will
make your offspring as the dust of the earth so that if one can count the dust of the
earth, then your offspring, too, can be counted. Arise, walk about the land through its
length and breadth! For to you will I give it.” Genesis 13:12-15.

Although the Jews did not always possess the Land during the centuries of exile,
the nationhood of Israel and the Land of Israel have always been destined under God’s
Promise. 12 As it is impossible to “count the dust of the earth,” it is impossible to count
the total Jewish population from all of the generations of the eternal nation that has and
will flourish throughout history. 13 As “the dust” outlives all who tread upon it, so God
promised Abraham that his offspring would outlive all the nations that would persecute
the Jewish people. 14
Thus said the Lord, Who gives the sun as a light by day and the laws of the moon and
the stars as a light by night; Who agitates the sea so that its waves roar; the Lord,
Master of Legions, is His Name: If these laws could be removed from before Me – the
word of the Lord – so could the seed of Israel cease from being a people before Me
forever. Thus, said the Lord: If the heavens above could be measured or the
foundations of the earth plumbed below, so too would I reject the entire seed of Israel
because of everything they did – the word of the Lord. Jeremiah 31:34-36.

God did not cause the Holocaust, but man’s free will. The Holocaust relied
entirely on human savagery. 15 Evil is grounded in the freedom that God has given man
to choose between good and evil, “free will.” 16 Evil is a human choice, not a divine
choice. 17 Man is born to sin and sin will bring Divine punishment. The commandment
that You shall love the Lord, your God, with all your heart, with all your soul, and with all
your possessions is not possible without “free will,” otherwise, man would not have the
choice to love God or not. Love does not exist without that freedom and God created
man with free will, because He wants our true love.
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Just as Cain killed Abel, the evil of man devoid of God is more than enough to
invite Satan to rule in the world. The design of man’s heart is evil from his youth. 18
God knows the actions of men before they are born and the prophecies from the Word
of God also foretell the future actions of the evil that men will do, not God.
The question is not where was God during the Holocaust, but where was
humanity? Richard Rubenstein wrote that “the Holocaust bears witness to the advance
of civilization.” 19 The Holocaust was “a state-sponsored program of population
elimination made possible by modern technology, political organization, and highly
educated intelligence.” 20 The Holocaust occurred by “one of the most scientifically
advanced, technologically competent, philosophically sophisticated, and even
theologically steeped cultures of all human history.” 21
The Nazis used the new IBM Hollerith machines, the computer of the 1930s and
40s, to identify, isolate, target and destroy the Jewish people and its culture off the face
of the earth. 22 After the Nuremberg racial laws were passed in 1935, the Nazi
government requested the churches to prepare demographic data for the Hollerith
machines to identify those who were and were not Christian and who had converted
from Judaism. 23 The cooperation of the churches implicated them in Nazi segregation,
persecution and destruction of the Jewish people. 24 The Hollerith machines were “an
advance in civilization.” Where was humanity and where is it now?
When God asked Cain, “Where is your brother?” in Genesis 4:9, God was asking
Cain, “Where is your soul?” 25 When God asked Cain, “What have you done?” in
Genesis 4:10, God was asking Cain, “What have you made of your soul?” 26 Cain set
out to kill God by killing his brother and in killing Abel killed his substance and identity,
his soul, and evil is unmasked and it is ego. 27
The soul is the Divine utterance made of Torah, for God creates every soul from
the letters of the holy tongue, Hebrew, by forming an utterance and the Divine word
continually speaks it into being. 28 The soul was created in God’s image at the time of
creation. Hebrew, as the language of Torah, is the holy tongue because it is “the
language of creation, the language that makes all language, all life, all thought
possible.”29 Professor Patterson wrote that with our effort to become as God come the
loss of the soul and the loss of our humanity. 30
There is an eternal struggle by Amalek, the consummate evil. 31 Amalek’s enmity
against Israel is based upon its legacy as the grandson of Esau and from what the
Amalek’s nation represents. 32
Now Esau harbored hatred toward Jacob because of the blessing with which his father
had blessed him; and Esau thought, “May the days of mourning for my father draw near,
then I will kill my brother Jacob. Genesis 27:41. Edom’s . . . anger tore perpetually and
he kept his wrath forever. Amos 1:11.

The prophet Balaam considered Amalek as the first among nations in Numbers
24:20, in which Amalek is the leading force of evil in the world and the struggle of Israel
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and Amelek is the eternal struggle of good versus evil. 33 The only reason for Amalek’s
cowardly and unprovoked attacks on the nation of Israel, traveling out of Egypt during
the Exodus, is to “show its brazen denial of God and His power, which is a perpetuation
of the ancient legacy of Esau’s hatred for Jacob.” 34
The Amalekites were the Nazis who wish to obliterate every trace of morality
from the world and now are the Islamic suicide bombers who target innocent civilians in
cowardly and unprovoked attacks. For God maintains a war against Amalek from
generation to generation until the eternal swords of the enemy [Amalek] have come to
an end, the name and memory of Amalek is completely eradicated by God’s wrath and
God’s Judgment Throne is complete. 35 For Balaam declared in his prophecies, Amalek
is the first among nations, but its end will be eternal destruction. Numbers 24:20. I shall
surely erase the memory of Amalek from under the heavens. Exodus 17:14.
As Rabbi Irving Greenberg said that it one thing to kill Jews, but it is something
else to cut in half the gas supply per chamber in 1944 to bring down the cost to less
than one-half cent per person to gas Jews while taking twice as long to kill in agony and
then to save that one-half cent, they threw Jewish children alive into the crematorium. 36
Such decisions go beyond murder to deny the image of God and testify to life’s
worthlessness. 37
How would the world have judged the Jewish people, if the survivors of the
Holocaust had gone the path of complete assimilation with Jewish life ending after
Auschwitz? 38 The assimilation would be a turning away from God and Judaism. 39 The
Jewish faith in God at that moment in history did not end, but at that moment in history
Isaac was indeed sacrificed and his blood shed by the hand of man. 40 In 1944,
traveling in a cattle car from a Czechoslovakian Jewish community to Auschwitz, a
daughter asked her Papa, where are they taking us and Papa said to his family:
My children, once there was an altar on Mount Moriah in the holy city of Jerusalem. God
commanded a father to take his only, beloved son and sacrifice him upon that altar, in
order to test his faith in God. As the father was about to fulfill God’s command and lifted
the knife, the Lord God spoke to Abraham and said, ‘Lay not thy hand upon the lad.’
Today, my children, there is another huge altar, not on a sacred mountain but in a
profane valley of death. There, man is testing his own inhumanity toward his fellow man.
The children of Abraham are again a burnt offering, this time by the command of men.
But man, unlike God, will not stop the knife. To the contrary, he will sharpen it and fan
the altar flames so that they may totally consume their sacrifice. A man-made fire, a
knife held by man, must be stopped by man, by a human voice, a human hand. My
children, be human in this inhuman valley of death. May the merit of our Father
Abraham protect you, for whoever saves one Jewish soul, it is as if he saves an entire
universe.
On the eve of the holiday of Shavuot, Ida and her family arrived in Auschwitz. The skies
above Auschwitz were red. Ida’s father spoke as if to himself: ‘On this day, millenniums
ago, God came down to man in fire and smoke and gave his commandments. Today,
man is commanding in fire and smoke, Thou shalt kill!’ 41
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Abraham Heschel said that we all died in Auschwitz, yet our faith survived;
otherwise, repudiation of God would have continued the holocaust. 42 I have placed life
and death before you . . . and you shall choose life, so that you will live, you and your
offspring – to love the Lord, your God. Deuteronomy 30:19-20. To choose life, means
“we understand death to be part of the process of sanctifying life through words and
deeds of loving kindness” and death is “a moment in the life of the nefesh [soul]” that
“abides beyond death.”43 Heschel’s theology, rooted in biblical vision and 2,000 years
of rabbinical wisdom, emphasized that “[t]he central thought of Judaism is the living
God” and the “craving for God has never subsided in the Jewish soul.” 44
During the Holocaust, Jews were killed for the simple reason that they were born
Jewish. After Auschwitz, there are only religious reasons to remain or claim to be a Jew
and raise one’s children as Jews. 45 Without God and the Torah at the center of a Jew’s
identity and as the basis of his values, being a Jew still is not just another ethnic identity
but an identity that brings anti-Semitic violence from the most evil people and the most
evil religions and governments in each generation. 46
Elie Wiesel has commented that “there are Christians who like Jews only on the
cross.” 47 The demonic hatred of the Jews and their suffering can only have a
theological explanation that as the chosen people of God they are the sign of the
Suffering Servant, of the Jesus Christ who endured the hatred of all men and the wrath
of God for all the ungodliness and unrighteousness of men for all men both Jews and
Gentiles. 48 He was persecuted and afflicted, but he did not open his mouth; like a
sheep being led to the slaughter or a ewe that is silent before her shearers, he did not
open his mouth. Isaiah 53:7.
John Cornwell, a well-known author on Catholic and Vatican affairs, wrote that
during the Holocaust, the isolation of the Jews parallels with Jesus alone in
Gethsemane, Jesus alone on Golgotha. 49 Elie Wiesel wrote “alone with no allies, no
friends, totally, desperately alone . . . The world knew and kept silent . . . Mankind let
them suffer and agonize and perish alone. And yet, and yet they did not die alone, for
something in all of us died with them.” 50
The rebirth of Israel represents a revelatory event in Judaism’s history and
Christianity must reassess its biblical foundations to accept Judaism’s ongoing life and
God’s continuing covenant with the Jewish people for the ancient Covenant is not dead
and was never replaced by the Christian church. 51 Judaism has lived by its faithfulness
to the Torah and to God. 52 Judaism is a way of life that needs no physical building.
Judaism was never intended only as a faith and lifestyle for the individual, the family, or
the congregation, but is to provide the underpinning for a society grounded in moral
principles and to impact the world by providing a shining light to all humanity. 53
Judaism itself is a pattern of meaning and direction for human history. The
central messages of Judaism and its development over the course of history are
incorporated into the Jewish Holy Days. 54 Just as Judaism and the Jewish people are
not finished, neither is the role of Jewish holidays, such as out of the 20th century arose
5

Yom Hashoah (Holocaust Commemoration Day) and Yom Ha’ Atzmaut (Israel
Independence Day). 55 The Holy Days are the unbroken master code of Judaism. 56 The
unifying message underlying all the Jewish holidays is redemption. 57
Abraham Heschel has asked “What is the meaning of the State of Israel?” 58 “Its
sheer being is the message.” 59 Israel was not destined to be only the classroom for the
Diaspora on Jewish identity and Jewish life. 60 Heschel said that the meaning of the
State of Israel must be seen in terms of the vision of the prophets and the redemption of
the world. 61 The State of Israel is the realization of the Torah’s ultimate goal, as stated
by the prophets. Destroy Israel and you will destroy the very purpose of God, for Israel
is and remains the apple of His eye. 62
For Zion’s sake I will not be silent, and for Jerusalem’s sake I will not be still, until her
righteousness emanates like bright light, and her salvation blazes like a torch. Nations
will perceive your righteousness and all the kings your honor; and you will be called by a
new name, which the mouth of the Lord will pronounce. Then you will be a crown of
splendor in the hand of the Lord and a royal diadem in the palm of your God. It will no
longer be said of you “Forsaken One,” and of your land it will no longer be said “Desolate
Place;” for you will be called “My Desire Is In Her,” and your land “Inhabited,” for the
Lord’s desire is in you, and your land will become inhabited. As a young man takes a
maiden in marriage, so will your children settle in you; and like a bridegroom’s rejoicing
over his bride, so will your God rejoice over you. Upon your walls, O Jerusalem, have I
posted guardians; all the day and all the night, continuously, they will never be silent.
You who remind the Lord, be not silent! Do not give Him silence, until He establishes
and until He makes Jerusalem a source of praise in the Land. The Lord has sworn by
His right hand and by His powerful arm: I will no longer give your grain as food for your
enemies; and the sons of strangers will not drink your wine for which you have toiled.
For those who have harvested it will eat it, and will praise the Lord; and those who have
gathered it in will drink it in My holy courtyards. Isaiah 62:1-9.

Why have not the Jews after two thousand years of Jewish crucifixion simply
assimilate into the world and forsake Judaism? Is it the Jews’ faith in God and God
wants the Jews and Judaism to survive to bring forth the Messiah?
Balaam spoke about seeing Jacob’s glory and his greatness in the future. I see
it, but not now; I view it, but it is not near. Numbers 24:17. Balaam further spoke that
Jacob’s fortunes will rise and the Messiah shall come and rule from sea to sea and
there shall be no remnant of the house of Esau, all the children of Seth, all of the
nations, shall be conquered for Israel and the remnant of the city of Edom (Rome) shall
be destroyed. Since Amalek was the first of nations to wage war against Israel, Israel
will destroy Amalek and wipe out the memory of Amalek.
A star shot forth from Jacob and a rod has risen from Israel, and he shall strike down the
extremities of Moab and undermine all the children of Seth. Edom shall be a conquest
and Seir shall be a conquest [of] his enemies – and Israel will attain wealth. One from
Jacob shall rule and destroy the remnant of a city. He saw Amalek and declaimed his
parable and said: ‘Amalek is the first of nations, and its end is eternal destruction.’
Numbers 24:18-20.

6

Instead of choosing to assimilate at all costs from anti-Semitism, Jewish people
all over the world continue to renew and intensify their Jewish existence and to have
and raise Jewish children. Knowing of the fate to which this decision exposes them and
aware of how little the world really cares, such an act can only come from faith and trust
in God. To be Jewish is to be part of a four-thousand year old community of memory
that recognizes what we owe to those who have come before us. 63 The recognition that
one is Jewish unavoidably implies that one has obligations. 64
Elie Wiesel has stated to be a Jew in the post-Holocaust world is to be a witness,
for Jewish eyes have seen and Jewish ears have heard the awe-inspiring revelation at
Sinai and the overwhelming anti-revelation at Auschwitz. 65 The role of witness is not
limited to the actual victims or actual survivors, but all Jews are victims and survivors. 66
For under the tradition of the Passover Haggadah, in every generation each Jew must
regard himself or herself as personally going forth out of Egypt. 67
Abraham Heschel has stated that “the religious duty of the Jew is to participate in
the process of continued redemption, in seeing that justice prevails over power that
awareness of God penetrates human understanding.” 68 The Jews are God’s stake in
human history, as the dawn and the dusk. 69 The presence of Israel is the repudiation of
despair and Israel demands a renewal of trust in God.
Why would a Christian upon discovering the Jewish background of his family
want to embrace his Jewish roots and explore the Jewishness of his faith? To
acknowledge one’s Jewish roots would open up the inexperienced world of antiSemitism. However, I am a link, a remnant of a Jewish family name, in a chain of
generations “stretching back to time immemorial, imbuing it with the divine.” 70
In a dream, I heard “pick up My Cross and follow Me.” Is that the Cross of
Jewish crucifixion? Do I hear a call by God for dissimilation leading me back to
Jerusalem and reestablishing Jewish roots? The Word of God proclaims that
Jerusalem shall be the city that brings forth salvation to mankind and redemption for all
nations, where heaven and earth meet. Mount Moriah is the place where Abraham
bound Isaac on the altar and where the Holy of Holies of the Temple stood. Jerusalem
is where Jacob had a dream while laying down on Mount Moriah and saw a ladder
reaching up to heaven and angels ascending and descending on it and God proclaimed
to Jacob:
I am the Lord, God of Abraham your father and God of Isaac; the ground upon which
you are lying, to you will I give it and to your descendants. Your offspring shall be as the
dust of the earth, and you shall spread out powerfully westward, eastward, northward
and southward; and all the families of the earth shall bless themselves by you and by
your offspring. Behold, I am with you; I will guard you wherever you go, and I will return
you to this soil; for I will not forsake you until I will have done what I have spoken about
you . . . Jacob awoke from his sleep and said . . . ‘How awesome is this place! This is
none other than the abode of God and this is the gate of the heavens!’ Genesis 28:1317.
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Few Christian denominations have fully recognized the salvific nature of the
everlasting covenant made between God and the Jewish people and have fully
embraced the fullness of the teachings of Jesus of Nazareth, such as love thy
neighbor. 71 The Jews built monuments to life: the family, education, the conversation
between the generations and places of study and prayer - finding eternity in simple
things. 72 The Jewish doctrine of chosenness places upon Jews a special accountability
to live by the values of the covenant that God has entered with them and the concept
has nothing to do with racial superiority or privilege. 73
The Jewish people see themselves as consisting of an extended family, not
fragmented and alienated individuals, but an organic whole made up of individual
families. 74 Members of the Jewish family are connected in time and space, their bonds
extending backwards to Abraham and forward to all future Jews. 75 The extended
Jewish family has a distinct duty and intimate relationship with God. 76
To be Jewish is to possess a historical consciousness that transcends individual
consciousness, because every Jew stood at Sinai, every Jew heard God’s Law
proclaimed and our memory begins not with our own. 77 Israel and the Jewish people
bear witness to the living God and so to a living covenant that promises redemption. 78
There would be no Christian church were not the covenant between Israel and
God alive and working in the world. 79 If the Christian church is faithful to God and His
covenant with His people, the proper mission of the Christian church to the Jewish
people would be to help Israel to be what it is in the covenant by God’s election and to
help it perform its mission. 80
With the destruction of the Temple in 70 A.D., Judaism changed from Temple
worship to worship in the synagogue with Torah study and prayer. The Temple and
Jerusalem were destroyed because the Law was followed strictly and carried out as
ritual without the compassion and mercy of prayer. In Matthew 23:13, Jesus said Woe
to you, teachers of the law and Pharisees, you hypocrites! You shut the kingdom of
heaven in men’s faces. You yourselves do not enter, nor will you let those enter who are
trying to. God will remove obstacles that prevent dialogue between God and man, for
God seeks engagement with man.
When Jesus entered the Temple area in the court of the Gentiles, during
Passover and drove out those buying and selling at the animal pens and overturned the
tables of the money changes, from Isaiah 56:7 Jesus exclaimed Is it not written: My
house will be called a house of prayer for all nations? Mark 11:15-17. From Jeremiah
7:11, Jesus further exclaimed But you have made it a den of robbers. Mark 11:17.
Earlier the prophet Jeremiah called for repentance from the people of Israel, harking
back to Shiloh and the time of the prophet Samuel and the corrupt priesthood:
Has this Temple, upon which My Name is proclaimed, become a cave of criminals in
your eyes? . . . For go to My shrine that is in Shiloh, where I caused My Name to dwell
there at first, and see what I did to it because of the wickedness of My people Israel. So
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now, since you do all these deeds – the word of the Lord – and I have spoken to you,
speaking repeatedly, but you have not listened; I have called out to you but you did not
respond, I shall do to the Temple – upon which My Name is proclaimed, upon which you
place your trust – and to the place that I have given to you and to your fathers, as I did to
Shiloh. I shall cast you from My presence, as I cast out all your brethren, all the seed of
Ephraim. Jeremiah 7:11-15.

By allowing the Temple’s court of the Gentiles to become a boisterous, putrid
marketplace, the Jewish religious leaders were obstructing God’s desire for a house of
prayer for all nations. Today, Judaism is based upon faith in God and the study of
Torah with prayer.
The basic Jewish function of prayer is not its practical consequences, but the
metaphysical formation of a fellowship consisting of God and man. Prayer is not a
series of requests to God, but prayer is an engagement, even a confrontation, with
God. 81 God initiated dialogue with man at Sinai. Through the Scriptures, God speaks
to us and we speak to God through prayer and this dialogue is created by the linking of
Bible study and prayer.
During the inauguration of the first Temple, King Solomon described future exiles
of the Jewish people, but assured future generations that confessional prayer will
replace the Temple for the atonement for all sin.
When they sin against You – for there is no man who never sins – and You become
angry with them, and You deliver them to an enemy, and their captors take them captive
to the enemy’s land, faraway or nearby, and they take it to heart in the land where they
were taken captive and they repent and supplicate to You in the land of their captors,
saying, ‘We have sinned; we have been iniquitous; we have been wicked,’ and they
return to You with all their heart and with all their soul . . . and pray to You by way of their
land that You gave to their forefathers, and [by way of] the city that You have chosen
and [through] the Temple that I built for Your Name – may You hear their prayer and
their supplication from Heaven, the foundation of Your abode, and carry out their
judgment, and forgive Your people who sinned against You, and all their transgressions
that they transgressed against You, and let them inspire mercy before their captors, so
that they will treat them mercifully.
For they are Your people and Your heritage, whom You have taken out of Egypt, from
the midst of the iron furnace; may Your eyes thus be open to the supplication of Your
servant and the supplication of Your people Israel, to listen to them whenever they call
out to You. For You have separated them for Yourself as a heritage from all the peoples
of the earth, as You spoke through Your servant Moses, when You took our forefathers
out of Egypt, O my Lord, the Lord/God.1Kings 8:46-53.

The Jewish “chosenness” is not a privilege, but a mission to open for all people
the invisible and sacred doors that illuminate redemption. 82 The Torah is the Tree of
Life only to those who accept it as the immutable Word of God. 83 Under the Christian
Gospels for the non-Jew, Jesus is the manifestation of the living Word of God, the tree
of life made flesh.
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For from Zion will the Torah come forth, and the word of the Lord from Jerusalem. Isaiah
2:3.
I thank You for You have answered me and become my salvation. The stone the
builders despised has become the cornerstone. This emanated from the Lord; it is
wondrous in our eyes. This is the day the Lord has made; let us rejoice and be glad on
it. Please, Lord, save now! Please, Lord, bring success now! Blessed is he who comes
in the Name of the Lord; we bless you from the House of the Lord. Psalm 118:21-26.

Are the Jewish people, the elder brothers and sisters, fellow travelers under
Judaism with the followers of Jesus on the way to the Kingdom of God? In serving the
Jewish people both externally and internally and becoming the defender of the Jewish
people, the Christian church bears witness to the God of Abraham, Isaac and Jacob. 84
In its witness to the unity of God, the Christian church owes its service to Israel and the
Jewish people to show the oneness of the God of Israel. 85 As the Catholic theologian
Rosemary Radford Ruether wrote “the Christian messianic experience in Jesus was a
Jewish experience, created out of Jewish hope.” 86 The history of Israel did not end in
70 A.D., but it continued in the numerous Diaspora, permitting Israel to carry to the
world a witness of its faith to the one God while preserving the memory of the land in
their hearts.
Judaism and Christianity are both religions of redemption and salvation, which
rests upon the saving grace of God. Judaism and Christianity share the view of the
world under the aspect of Creation-Revelation-Redemption. 87 The Jewish theologian
Franz Rosenzweig (1888-1929) considered both Judaism and Christianity having
distinct but equally important roles in the spiritual structure of the world and saw in both
biblical religions approaches toward a comprehension of reality. 88 Rosenzweig stated
that “God did not, after all create religion; he created the world.” 89
Judaism, staying with God (the “eternal life”), contrasts with Christianity, being
sent out to conquer the unredeemed world by forever marching toward God (the
“eternal way”). 90 Rosenzweig saw Judaism as the “Star of Redemption” and Christianity
as the rays of that Star. Since both Judaism and Christianity will exist to the end of
time, Rosenzweig asked in The Star of Redemption whether Judaism and Christianity
together constitute the Truth. 91 Rosenzweig answered that:
Man can become aware of the Love of God (Revelation), he can fill the moments of his
life with eternity (Redemption), but Truth is beyond man. Only God is Truth, Man (Jew,
Christian) is given a part in truth insofar as he realizes in active life his share in truth.
The distant vision of truth does not lead into the beyond, but ‘into life.’ 92

The Jewish people are a testimony to the reality of God, which is affirmed by the
truth of human history. The Jewish community’s salvation is the binding power of faith
and God’s covenant with His people. In Jeremiah 31:32, a new covenant, unlike the
Mosaic covenant when God brought them out of Egypt, has been given to Israel and the
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Jewish people through the divine Spirit of God in which the Torah shall be written on
their hearts when Torah study and prayer replaces Temple worship.
However, Jewish and Christians relations remain captive to church dogma,
anticipating the eventual conversion of the Jewish community and the withering away of
Judaism. 93 The Christian church seems to continue to define the Jews’ place in history
for them and refuses to recognize Judaism as a religion in its own right and maintains a
provisional tolerance based on the expectation of the Jews’ coming conversion to
Christianity. 94
The Christian church still defines Judaism in terms of the Jewish legalism during
the Second Temple period. Christians assume that Jews believe righteousness results
only from keeping the commandments, but Judaism stresses that righteousness is a gift
from God. Christians present Christianity as the contrast to or superior to Judaism;
however, Judaism and the people that Jesus knew as his own were not his theological
contrast but his historical context. Second Temple Judaism was Jesus’ historical
context not his theological contrast.
Commonly, in Christian sermons a pastor will portray Jesus as against the Jews
(as if Jesus and his followers were not Jewish) and as attacking the strict rules of the
Jewish religious establishment at the time by Jesus delivering quotations from the
Torah. Then, the pastor may connect the conflict to some illusion to Jews today like a
joke about Jewish legalism so strict that a husband can divorce his wife over burnt
bagels. The message implies that Judaism was and still is today based upon the strict,
legalistic rituals enforced by the Jewish religious authorities, who ignored the teachings
of the Torah. Even pastors who say they support Israel during church services will also
imply subtly in their messages that the Old Testament (the Torah), being incorporated
into the teachings of Jesus, was and is no longer part of Judaism. Without realizing it,
the pastor delivers and the congregation receives an anti-Semitic message that
continues to reinforce the false stereotype images of the Jews and Judaism.
The mainline Protestant churches still preach a general replacement theology
that is based upon the international church replacing the nation of Israel as God’s
people on earth, inheriting all the promised blessings. Replacement or supersessionist
theology calls Christians the “true Jews” and the church the “new Israel.” Some
traditional churches may preach also a “fulfillment” theology based upon Israel reduced
to a remnant of one true Israelite in the person of Jesus, in which all the promises made
to the people of Israel were fulfilled and then extended to all who believe in Jesus.
During the 19th century, John Nelson Darby originated the system of biblical
interpretation known as “dispensationalism,” which divided biblical history into seven
dispensational ages. Between the first coming of Jesus to his second coming is
referred to as the “church age.” The dispensationalists teach that the church has taken
over Israel’s calling and mission in the present church age, but Israel will take them
back after the “rapture,” when the church is removed from the earth. However, all of
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these replacement or dispensational theologies preach the need for the conversion of
the Jews for them to receive God’s grace of redemption and salvation.
Also, classical dispensationalism does not anticipate the rebirth of a Jewish State
ahead of the coming of the Messiah, 95which can somewhat explain the hatred that the
mainline churches hold against the State of Israel. Christian leaders of the
Presbyterian, Methodist and Lutheran churches campaign for boycott, divestment and
sanctioning of Israel and betray the Jewish people’s right to defend themselves against
the threats of Palestinian terrorists who seek Jewish extermination. Protestant-founded
universities deny Jewish professionals from participating in university sponsored
educational seminars, while fawning over Muslim terrorists. The Nazis also began with
boycotts of Jewish businesses and professionals and lending support to Muslim
terrorists such as the Grand Mufti el-Husseini, Hitler’s disciple who incited murder
against the Jews in the British Mandate Palestine and throughout the Muslim world.
Christians have long preferred a spiritualized “Judaism” instead of having to deal
with the Jewish people. 96 The anti-Semitism of traditional Christian replacement
theology fights against the legitimacy of an independent Jewish political existence in
Israel as a Jewish state and resents the Jew no longer being subordinate to but rather a
master of his fate. 97
The rebirth and survival of the State of Israel is the assurance of the messianic
fulfillment of history. The survival of the Jewish people and of Judaism in spite of 2,000
years of persecutions and exterminations is the mystery of all ages. Dr. Eliezer
Berkovits stated in God, Man and History: A Jewish Interpretation that “Israel’s suffering
is the measure of man’s failure to become a ‘partner’ with God in the task of human
salvation.” 98 Israel’s survival is by itself the proof that God’s purpose in history will not
be defeated and the day of redemption and salvation is coming.
The mainline Christian churches lost their moral authority long ago by their
apathy and indifference to Jewish suffering and their moral decline is reflected in their
dwindling members. For these churches, the Holy Bible is read through the prism of
church dogma and cannons. If, after Auschwitz, Christians still cling to the continuing
responsibility for the conversion of the Jews, then it is questionable whether they have
learn anything from the events of history. 99
These prophets prophesy falsehood in My Name! I did not send them nor
command them nor speak to them. A false vision, divination, emptiness, and the
deception of their heart are they prophesying to you. Jeremiah 14:14.
In Exodus 34:9, Moses’ request to God called his people a stiff-necked people,
and You shall forgive our iniquity and error, and make us Your heritage for the time will
pass when their stubbornness will attach to their faith in God. Rabbi Yitzchak
Nissenbaum, who died in the Warsaw ghetto, wrote of Moses’ words:
Almighty God, look upon this people with favour, because what is now their greatest vice
will one day be their most heroic virtue. They are indeed an obstinate people. When
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they have everything to thank You for, they complain. Mere weeks after hearing Your
voice they make a Golden Calf. But just as now they are stiff-necked in their
disobedience, so one day they will be equally stiff-necked in their loyalty. Nations will
call on them to assimilate, but they will refuse. Mightier religions will urge them to
convert, but they will resist. They will suffer humiliation, persecution, even torture and
death because of the name they bear and the faith they profess, but they will stay true to
the covenant their ancestors made with You. They will go to their deaths saying Ani
ma’amin, ‘I believe.’ This is a people awesome in its obstinacy – and though now it is
their failing, there will be times far into the future when it will be their noblest strength. 100

The Holocaust was a direct refutation of much of the Enlightenment philosophy
that has shaped Western society. 101 The Enlightenment of the 19th century was a lie
exposed by Auschwitz, which transformed the human being and the Divine image into
the Nazi creation of the Muselmann. 102 When the Auschwitz inmate discovered the
corpse of his friend, “he saw the value of all humanity’s teachings, ethics and beliefs,
from the dawn of mankind to this day . . . He bent down, stretched out his hand and
caressed the head of the Twentieth Century.” 103 In the end, Franz Rosenzweig stated
in The Star of Redemption that Western philosophical tradition can recommend only
suicide after replacing God with Man. 104
The roots of the Holocaust lay in the mainstream of liberal Western culture to
create a person truly liberated from all physical, mental and cultural deficiencies, a
universal ideal for all humanity with man replacing God. 105 The Holocaust was aimed to
free humankind from the shackles of a “God concept” and its attended notions of moral
responsibility, redemption, sin and revelation and transfer theological ideas into
anthropological and political concepts. 106 Jean-Francois Lyotard stated that “the Jews
were murdered in Auschwitz not because of their ‘race’ but because of their constant
remainder to Western religious and political thought of its failure in the effort to deny
human dependence on the Holy One.” 107
European enlightenment was an assault on both the living God of Torah and the
revealed Word of Torah and since 1948 the Jewish movement of return to the Holy
Land because of Torah infuriates the enlightened modernist and enlightened
postmodernist, who still attack the living God and the Word of Torah as it denies their
egocentric theories and their freedom from a living God. 108 The universalism of the Age
of Reason conflicts with the particularism of Judaism. Left-wing intellectuals and the
liberal media hate Israel and what it represents – the existence of God.
Can one erase two thousand years of persecution endured under the shadow of
the Christian cross? Elie Wiesel answered No, one cannot; nor should one. 109 Only if
we forget nothing will we succeed in abolishing what divides Christians and Jews. 110
With discussions of the Holocaust, the Catholic Church and other traditional churches
have only partly admitted to the sins of certain church leaders, but not of their church
dogma itself. There has been no such repentance or major change in anti-Semitic
church dogma. Otherwise, such actions would fulfill the prophecy of Isaiah in which
“[t]he sons of your oppressors will go to you submissively, and all who scorned you will
prostrate themselves at the soles of your feet.” Isaiah 60:14.
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However, it has been the evangelical Christians, who have sought to fulfill that
prophetic role by facing up to the Christian church's history of anti-Semitism.
Evangelical Christians have sponsored in Israel aliya flights, helped to build hospitals,
fed destitute families, supported Holocaust education and many other charitable causes
and supported pro-Israel political issues without any religious conditions of conversion.
Though these acts of love and kindness can never restore the generations of Jews who
were murdered in the name of Christianity, they can foster true friendship and begin to
end the Christian silence against anti-Semitism for the first time in history.
Today, many evangelical Christians may say their denomination was never antiSemitic and may even say that they support Israel, but how do they view the current
People of the Book. Although anti-Semitism may never be overt, it may be subtle.
Sadly, many evangelical churches still preach a modified form of replacement theology
or dispensationalist theology, in which they claim that the world is now in the time of the
Church and God has set aside the Jews. If there is another Holocaust, then it is to be.
In the end times, God will offer the Jews another chance to accept Jesus for their
salvation.
What makes them any different than the medieval pagan Church that persecuted
Jewish communities over the last 2,000 years? They see no purposes in Christian
dialogue with the Jewish people, unless the Jews want to accept the Christian way of
salvation.
From the foundation of Israel as a nation, God’s relationship to it was direct and
personal, without an intermediary. When it was time to seal His covenant with His
people by freeing them from the land of their enslavement, God did not delegate the task
to any other. Maharal.[commentary to Exodus 12:12].

The covenant, God’s oath to Abraham in Genesis 17:7, refers to God’s special
relationship with Israel in which His bounty flows directly to His people without
intermediaries. 111 The Jew, in his baruch ata (Blessed are You), already is with God,
requiring no intermediary, and he gathers into his soul a deeper understanding with
every Shabbat, with every Yom Kippur and with repeated rehearsals of redemption. 112
Franz Rosenzweig wrote that the Jews live as a “metahistorical people” – a people
present and beyond this present time. 113
The Christians claim that the Jews are blind to Jesus. However, Christian eyes
are blind to the fact that the Jewish people have been and still are God’s witnesses on
earth, the eternal people. They have never been placed aside by God. The Christian
churches may want to support Israel, but I suppose they are expecting a Christian Israel
with or without the Jews. They do not understand that there can be no Israel without
the Jews, no Jerusalem without the Jews. Jerusalem is the heart of Israel, the heart of
the Jewish people. Rosenzweig wrote that:
This existence of the Jew constantly subjects Christianity to the idea that it is not
attaining the goal, the truth, that it ever remains – on the way. That is the profoundest
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reason for the Christian hatred of the Jew, which is heir to the pagan hatred of the
Jew. 114

To the people who say show me proof that God exists, I say look to God’s
witnesses on earth - look at the history of the Jewish people after more than two
thousand years of persecution and the Holocaust and you will see proof that God exists.
You are My witnesses – the word of the Lord – and My servant whom I have chosen, so
that you will know and believe in Me, and understand that I am He; before Me nothing
was created by a god nor will there be after Me! Isaiah 43:10.

Am Yisrael Chai! - The outcry of “The people of Israel live!” is a summons to
simchat Torah, a “rejoicing in Torah,” a summons to testimony, and a summons to
action to make a choice for I have set before you life and death, blessing and curse;
therefore choose life, that you may live. Deuteronomy 30:19. 115
Franz Rosenzweig wrote of the permanency of the Sinai covenant between God
and the Jewish people as it related to both Judaism and Christianity when he stated:
We agree on what Christ and his Church mean in the world: no one comes to the Father
but through him (John 14:6). No one comes to the Father – but it is different when
somebody does not have to come to the Father because he is already with him. And
this is so for the people of Israel. 116

Catholic theologian Professors Didier Pollefeyt and Jürgen Manemann have
stated that for the Jews the Covenant of Torah is sufficient for redemption and for the
Gentiles Jesus is necessary for salvation. 117 Rosenzweig in The Star of Redemption
stated that:
The patriarch Abraham heard the call of God and answered it with his ‘Here I
am,’ and the individual only in Abraham’s loins. Henceforth the individual is born
a Jew. He no longer needs to become one in some decisive moment of his
individual life. The decisive moment, the great Now, the miracle of rebirth, lies
before the individual life. In the individual life there is found only the great Here,
the viewpoint, the station, the house and the circuit, in short all that is granted to
man in the mystery of his first birth.
...
It is just the contrary with the Christian. In his personal life there occurs to him at
a given point the miracle of rebirth, and it occurs to him as an individual. Direction
is thereby injected into the life of one born heathen by nature. ‘A Christian is
made, not born.’118
Rosenzweig commented that “Everyone is to know that the Eternal brought him
personally out of Egypt . . . [and] The present Here dissolves in the great Now of the
remembered experience.” 119 Rather than the past being made present, the present is
brought back into the past. 120 Although born a Jew, a Jew must first live and
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experience for himself his “Jewishness” and Jewish life leads the Jew deeper into his
Jewish identity. 121 Rosenzweig wrote that the “Jew must live his own role in God’s
world” and questioned himself when considering conversion to Christianity:
Shall I become converted, I who was born ‘chosen’? Does the alternative of conversion
even exist for me? 122

The American Protestant theologian Reinhold Niebuhr wrote that the attempt to
convert Jews “was theologically unnecessary and incompatible with Christianity, as well
as spiritually insulting to Jews.” 123 When a Jew is born, “his birth makes him part of the
holy nation and gives him a part in eternity, in redemption.” 124 The Jewish person who
lives in the light of the Torah, the Word of God, has a relationship with God and will
come to redemption. From the Star of Redemption, Rosenzweig has written that:
For “there is only one community . . . that cannot pronounce the ‘we’ of its unity without
hearing deep within the complementary ‘are eternal.’” All other nations are mortal in that
they are tied to a specific land, a specific earthly home, for which the blood of their sons
flows. “We alone trusted the blood and left the land . . . and were alone of all the nations
on earth in redeeming our life from any fellowship with death.” The land belongs “to the
Jew in the deepest sense as only the land of his yearning, as – the Holy Land.” The
blood-fellowship alone makes the Jew a Jew, whereas every Christian, by reason of
adhering to his earthly homeland, is pagan by birth, reaching Christianity only through an
inner conversion, through the conversion in the sign of the cross. 125

The continued existence of the Jewish people stands as surety for the truth of
Christianity. 126 In spite of that surety, the Christian church cannot accept the fact that
God has never left the Jewish people and has never stopped listening and answering
their prayers. The Christian church cannot accept the fact that God is bringing back a
Jewish Israel to its ancient homeland as He promised. Christians need to recognize
that their mission of preparing for the coming of the Kingdom of God is shared with the
Jewish people and the Jewish people have their own fulfillment in faithfulness to the
divine covenant promised by God in Genesis. Israel has a divinely ordained mission to
bring knowledge of the true God and the Word of God, the Torah, to the nations of the
world.
I will bless those who bless you and curse him that curses you; and all the families of the
earth shall bless themselves by you. Genesis 12:3.
By Myself I swear [Just as I am eternal, so My oath is eternal] – the word of the Lord - . .
. I shall surely bless you and greatly increase your offspring like the stars of the heavens
and like the sand on the seashore; and your offspring shall inherit the gate of its enemy
[The solemn assurance of Israel’s ultimate redemption]. And all the nations of the earth
shall bless themselves by your offspring, because you have listened to My voice.
Genesis 22:16-18.

James Parkes in The Conflict of the Church and the Synagogue: A Study in the
Origins of Antisemitism stated that “what Christ is to the Christian, Torah is to the
Jew.” 127 He said that the Torah is the
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‘Incarnation’ of the Divine, for it expresses the whole of the Divine will for, and thought
about man.” It contained far more than mere ‘precept’ or laws, although even the
precepts, by being Divine ordinances, brought men to God in the performance of them.
Thus to have many precepts was not a burden; it only gave men so many more
opportunities for doing expressly His will, and even if some of the precepts seemed
trivial, it was not for man to judge the importance of what God had ordained . . . Torah
itself was the complete revelation of the life of the holy community or nation through
which the individual in every act could fulfill the purpose of God in His creation . . . Torah
was a living creative force expressing itself through the Holy Community to the world as
a whole. 128

Parkes further stated that “the Christian through Jesus, the Jew through Torah,
sought the same thing – ‘the immediate intuition of God in the individual soul and
conscience.’” 129 Parkes commented that Jesus attacked the scribes and the religious
leaders at that time, because they obscured that direct relationship between man and
God by falsifying the nature of Torah as only an observance of laws. 130
Many Jews thought that the lessons of the Holocaust would finally destroy
European anti-Semitism for all time. How naïve is that belief. Amalek is Durban I, II
and III, it is the pious posturing of the NGOs which call self-defense war crimes for
Israel; it is the biased media coverage of events concerning Israel and the Jews; and it
is Iran and its proxies bent only on the destruction of Israel, the state and the people
and Amalek is fostering into the world the politically correct Islamo-pandering climate.
The worldwide rise of Islam against Judaism and Christianity in every country
represents the spirit of the Anti-Christ with its spewing forth of vile anti-Semitism.
Rabbi Leon Klenicki of the Anti-Defamation League in New York stated that true
interreligious encounter between Judaism and Christianity can only occur when the
parties recognize and affirm each other’s existence as independent essentials in God’s
plan of salvation and the realization that Sinai and Calvary are two interrelated but
independent covenantal events. 131 However, Rosenzweig and other theologians have
discerned not two covenants, but only one covenant with two forms. 132
The Jewish covenant refers to the welfare and salvation of the Jewish people, in
which the world is given a moral and religious revelation, and Jesus is the link between
this original covenant and the rest of humanity. 133 Christianity is an extension of the
divine invitation towards humanity and another form of the same covenant of Sinai,
which broadens the revelation on Sinai to the Gentiles. 134
Rabbi Irving Greenberg wrote that Christianity must reject its claims of
superseding Judaism and Jews must recognize Christianity as an outgrowth of the
original covenant, which demonstrates that the original covenant continues to bear fruit
and bring life. 135 Greenberg holds that since the Abrahamic covenant is open, it is open
to further revelations in history and new redemptive events confirm the covenant and
move the world closer to the Messianic age. 136 Greenberg contends that through the
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unfolding covenant, many Gentiles are brought into the messianic process and become
partners in the covenant of God and humanity. 137
Rabbi Greenberg said that only after the Holocaust can one understand the true
message in the Book of Ruth, in which out of faithfulness comes hope, out of suffering
comes redemption and out of love comes renewed life. 138 The story of Ruth opened up
the covenant and the Jewish people to others who share its values; for a marriage
followed, a child was born who became the grandfather of King David and from such a
line would come the Messiah. 139
The Sadducees represented the Temple priesthood and the Jewish
governmental authority. The Pharisees professed the openness of the covenant to
interpretation through the written and oral Torah and held that all of Israel could be
priests and every home table could be an altar where food could be served and eaten
as an offering before God. The table, upon which food is served, is sanctified through
blessings and prayers and replaced the Temple altar where sacrifices would secure
atonement for an individual. 140
The Sadducees believed that the destruction of the Temple and the Roman
expulsion of the Jews from Jerusalem severed Israel from the main channels of
communication with God and the end of the Jewish religion. Along the same thinking,
Jewish followers of Jesus concluded that the Abrahamic covenant was broken. The
Sadducees and their followers over the next two centuries attempted to restore the
Temple, but they vanished after the revolt against Rome in 117 A.D. and the revolt in
Judea in 132 A.D. 141
Rabbi Greenberg concludes that the rabbis, the descendants of the Pharisees,
understood this absolute destruction as God calling the Jews to a new level of
covenantal relationship. Greenberg wrote that the destruction of the Temple “was a call
from God for a fundamental shift in the paradigm of the human role in the covenant.”142
Although the Temple had been destroyed, the Divine Presence was everywhere,
yearning for the Jews to come back to God through Torah study and to discern the will
of God. When Moses read the Covenant to the people, and they said, ‘Everything that
the Lord has said, we will do and we will obey,’ the Jews declared their acceptance to
“do and obey” whatever God would command – even before the commandments were
given. The entire people responded together (Exodus 19:8) . . . and the entire people
responded with one voice (Exodus 24:3). The declaration has remained for all time the
anthem of Israel’s faith in God and devotion to His word. After the destruction of the
Temple, the concept of prayer and the synagogue was developed by the rabbis to carry
on the covenantal dialogue.
Since Christian theology has to depend to some extent upon Judaism without
losing its own identity, some theologians have preferred incorrectly to speak of a “twocovenant” theory based on a divine arrangement of “equality in separation,” rather than
the “one covenant having two forms.” 143 Rabbinic Judaism and Christianity are
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covenantal missions to the world having two forms, one to deepen the Sinai meaning as
witnesses and the other to bring God to the world. 144
He redeemed us in order that the blessing given to Abraham might come to the Gentiles
through Christ Jesus, so that by faith we might receive the promise of the Spirit,
Galatians 3:14.
Therefore, remember that formerly you who are Gentiles by birth and called
“uncircumcised” by those who call themselves “the circumcision” (that done in the body
by the hands of men) – remember that at that time you were separate from Christ,
excluded from citizenship in Israel and foreigners to the covenants of the promise,
without hope and without God in the world. But now in Christ Jesus you who once were
far away have been brought near through the blood of Christ. . .
Consequently, you are no longer foreigners and aliens, but fellow citizens with God’s
people and members of God’s household, built on the foundation of the apostles and
prophets, with Christ Jesus himself as the chief cornerstone. In him the whole building is
joined together and rises to become a holy temple in the Lord. And in him you too are
being built together to become a dwelling in which God lives by his Spirit. Ephesians
2:11-22.

Rosenzweig wrote that Judaism and Christianity are divine revelations and
approaches to God, ways to God, and both faiths share revelation, God, prayer and the
final redemption. 145 Rosenzweig considered both having a mission to testify for God, in
which the Christian mission is to bring God and God’s teaching-commandment to the
world and the Jewish mission is the witnessing of God’s name and eternal covenant. 146
The day will come, when people will no longer swear by the God who took the
children of Israel out of Egypt but when all people will take the oath by the God who
brought the children of the house of Israel from all the lands to which God had banished
the Jewish people and brought them back to dwell on their own Land. Jeremiah 23:7-8.
In furtherance of their missions, Jews and Christians must come together to
support Israel and to stand united against all forms of theological, cultural and political
anti-Semitism as disseminated by the world. Anti-Semitism is an assault against God,
as well as against the Jewish people.
Come let us go up to the Mountain of the Lord, to the Temple of the God of Jacob, and
He will teach us of His Ways and we will walk in His paths. For from Zion will the Torah
come forth, and the word of the Lord from Jerusalem. Isaiah 2:3.
Let not the foreigner, who has joined himself to the Lord, speak, saying, “The Lord will
utterly separate me from His people.”. . And the foreigners who join themselves to the
Lord to serve Him and to love the Name of the Lord to become servants unto Him, all
who guard the Sabbath against desecration, and grasp My covenant tightly – I will bring
them to My holy mountain, and I will gladden them in My house of prayer; their elevationofferings and their feast-offerings will find favor on My Altar, for My House will be called
a house of prayer for all the people. The word of my Lord, the Lord/God, Who gathers in
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the dispersed of Israel: I shall gather to him even more than those already gathered to
him. (Exiled Jews and many gentiles will rally to the Messiah). Isaiah 56:3-8.

Jews and Christians must walk by the light of God, 147 because we are in a time
of great attack against God, the Jewish people and the nation of Israel.
At that time Michael (the guardian angel of Israel) will stand, the great [heavenly] prince
who stands in support of the members of your people, and there will be a time of trouble
such as there had never been since there was a nation until that time. But at that time
your people will escape; everything that is found written in this book [will occur]. Many of
those who sleep in the dusty earth will awaken: these for everlasting life and these for
shame, for everlasting abhorrence. The wise will shine like the radiance of the
firmament, and those who teach righteousness to the multitudes [will shine] like the
stars, forever and ever. Daniel 12:1-4.

The book of Daniel talks in the End Times of the rescue of the Jewish people
from their oppression, to the vindication of those who held fast to the tradition against
those who cast their lot with the foreign tormentors, and to the coming Messiah.
I was watching in night visions and behold! with the clouds of heaven, one like a man
came; he came up to the One of Ancient Days, and they brought him before Him. He
was given dominion, honor and kingship, so that all peoples, nations and languages
would serve him; his dominion would be an everlasting dominion that would never pass,
and his kingship would never be destroyed. Daniel 7:13-14.

The prophet Daniel describes the process of redemption when the strength of the
Jewish nation will come to an end, then the suffering will end and the redemption will
arrive. 148 Redemption is dependent upon repentance (teshuva), prayer (tefilla) and
charity (tzedoka) and will only come through following and acting in accordance with the
ways of the Torah and to fear the exalted and awesome Name of God.
During a reading of a Haggadah in a recent Passover Seder service that I
attended, a contemporary Dayeinu ends by saying that God has strengthened the State
of Israel and has planted within our hearts the covenant of one people. The Jews have
a dual destiny to be both a nation that dwells alone and a light to the nations. To
achieve this dual destiny, God bestowed by His grace on the Jewish people the Word of
God (the Torah), Jewish nationhood and the Land of Israel. The return to the Land of
Israel is the beginning sign for the redemption of the Jewish people and for the world.
Judaism is flourishing in Israel and it is energizing the Jewish communities in the United
States and the world as never before during the past 2,000 years as Diaspora Jews
reconnect to Israel.
I will take you from [among] the nations and gather you from all the lands, and I will bring
you to your own soil. Then I will sprinkle pure water upon you, that you may become
cleansed; I will cleanse you from all your contamination and from all your idols. I will
give you a new heart and put a new spirit within you; I will remove the heart of stone
from your flesh and give you a heart of flesh. I will put my Spirit within you . . . Ezekiel
36:24-27.
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The time is now for the eschatological unification of all God’s people. For the day
is coming that all peoples will sit at the banquet on the mountain of the Lord, who will
wipe away all tears from all eyes (Isaiah 25:6-9; Revelation 21:4). 149
Have we not all one Father? Did not one God create us [all]? Malachi 2:10.
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